Pluriform Biblical Texts
Post--Qumran textual criticism has shown that the biblical scrolls reflect the pluriformity of the biblical texts of ancient Judaism between approximately 200 BCE and 100 CE. The biblical scrolls are not the sectarian scrolls of one Jewish sect, the Qumran--Essene community. They are the authoritative scriptures of mainstream or common Judaism.
In the past, the biblical scrolls were seen by some scholars as sectarian and unrepresentative of the biblical texts in ancient Judaism as a whole. This assumption is no longer thought valid in the light of more recent studies on the biblical scrolls. What is striking, according to Eugene Ulrich, is the absence of 'sectarian variants' in the biblical scrolls (2000, 2002) . There is no evidence that these biblical scrolls were sectarian biblical scrolls, and no reason to exclude them from a consideration of the biblical citations in the New Testament. Before the discovery of the Dead Sea Scrolls, textual criticism of the Hebrew Bible posited three text--types, the Masoretic Text, the Septuagint, and the Samaritan Pentateuch. 1 With the discovery of the biblical scrolls, it became evident that this tripartite scheme could no longer be maintained and should be abandoned in favour of a theory that accounts for the multiplicity of texts and literary traditions. 2 The lesson that one draws from the text--critical work of Frank Cross, Shemaryahu Talmon, Emanuel Tov, Eugene Ulrich, and others is the 1 Outside the Pentateuch the Samaritan text--type is deduced by analogy. 2 See the critical review of the state of the question by Hendel 2010. complexity of the task in assessing the biblical citations and allusions in the New Testament. 3 One always has to be mindful of the possibility that when a New Lim 1997: 12--30. 4 See the similar approach of Docherty 2009. 5 So, e.g., Hagner 1993: 40 who follows Barnabas Lindars' suggestion. 6 So Ulrich 2000: 78--9. Brooke 2010: 580 alternatively suggests that it may have been based on Isa. 11.1.
which one should study the textual and exegetical variants of biblical citations in the New Testament.
Differentiating Language and Textual Classification
Another lesson that one should draw from post--Qumran textual criticism is the conceptual distinction that is to be made between language and textual classification in assessing the biblical citations in the New Testament. The character of a text is not necessarily linked to the language in which it is written.
Language and textual classification must be considered separately. What I mean is this: the MT, LXX and SP text--types are written in Hebrew, Greek, and Samaritan respectively. These serve as heuristic types used by scholars to classify texts. As already mentioned above, they are not the only text--types in the Second Temple period, but they will serve here to illustrate the point. The citations in the New Testament are strictly speaking too short for textual classification, but this has not prevented scholars from pronouncing on the subject. 9 For further discussion see Lim 2013: 165-- For a detailed discussion of Paul's implied bible see Lim 2013: 165--77 . The Rabbis used the criterion of 'defilement of the hands' as a principle for determining whether a text was holy. I have suggested that the underlying principle assumes that holy objects, such as sacred scriptures, have a holy contagion (Lim 2010) . The description of Paul's bible as 'the Septuagint' or 'septuagintal' should be distinguished between three senses: the reference to an Alexandrian canon, the textual classification of his biblical citations, and the influence of the language of the Greek translation on Paul's own expressions.
Sectarian Hermeneutics
The study of authoritative texts and religious ideas from which both the authors of the scrolls and of the New Testament drew their material and inspiration. 12 The authors of the sectarian scrolls and New Testament shared similar hermeneutics: they often used the same biblical texts and interpreted them eschatologically; they considered the oracles of the prophets to have been fulfilled in their own time; and they used exegetical techniques and terminology that were similar or the same. But they drew different lessons from their biblical sources. Consider, for instance, the use of the promise of 'the new covenant' in the scrolls, the Pauline letters and the letter to the Hebrews. The terminology and concept are drawn from the same biblical passage of Jer. 31.31--34. In the LXX this passage is found in Jer. 38. The NRSV translates the MT of Jer. 31 as follows: 31The days are surely coming, says the LORD, when I will make a new covenant with the house of Israel and the house of Judah. 32 It will not be like the covenant that I made with their ancestors when I took them by the hand to bring them out of the land of Egypt-a covenant that they broke, though I was their husband, says the LORD. 33 But this is the covenant that I will make with the house of Israel after those days, says the LORD: I will put my law within them, and I will write it on their hearts; and I will be their God, and they shall be my people. 34 No longer shall they teach one another, or say to each other, "Know the LORD," for they shall all know me, from the least of them to the greatest, says the LORD; for I will forgive their iniquity, and remember their sin no more.
Both the scrolls and the New Testament drew their terminology from this text.
The Damascus Document described the sectarian community as 'those who Habakkuk 2.4b is not preserved in the Habakkuk Pesher, but it is reasonable to suppose that it once belonged to the bottom of column 7, given the typically sequential way that the sense units are quoted and interpreted in the 15 Harl 1999: 275. Fitzmyer 1981: 450 , translates it as "if one draws back" and identifies the subject with the Hebrew ‫ .עפלה‬ commentary. 16 Moreover, it is likely that the original, unmutilated text read as the MT and LXX, '[But the righteous will live by his faithfulness]' (7.17), since the comment seems to point in that direction. Now the comment does not always follow the lemma in the pesher, but in this case the interpretation of the passage indicates that it is the faithfulness of a third party that is in view. 17 The pesherist interpreted 'the righteous' of Hab. 2.4b as 'the doers of the law in the house of Judah whom God will deliver from the house of judgment on account of their suffering and their faithfulness in the teacher of righteousness'
(col. 8.1--13). The identification of the singular biblical figure with the plural sectarians is typical of the pesherite method that follows the biblical style of
Habakkuk. The 'doers of the law' are an identifiable group within Judaism as a whole or a subset of the sectarian community, 18 since 'the house of Judah' is an ambiguous designation in the scrolls. The principle that those who do the law-that is, those who observe the commandments-will live is biblical (Lev. 18.5; Ezek. 20.13, 21). The pesher adds the important qualification that it is because of their suffering and faithfulness to the righteous Teacher that God will deliver them from judgment.
The biblical language of Habakkuk is adapted to mean 'their faithfulness or fidelity' ‫ )אמונתם(‬ in the Teacher, and this loyalty is evidenced in their suffering 16 So the restoration by Horgan 2002: 172; and Qimron 2013: 251. 17 For Some scholars have theorized that ‫התורה‬ ‫ עושי‬ ("the doers of the law") provides the etymology of Essaioi (so VanderKam 2012: 99--104) , who follows the view of Stephen Goranson. This view has recently been criticized by Taylor 2012: 26. that they have experienced. 19 The association of faith with works is close to the sentiments of Jas. 2.17: οὕτως καὶ ἡ πίστις, ἐὰν μὴ ἔχῃ ἔργα, νεκρά ἐστιν καθ᾿ ἑαυτήν ('thus also faith by itself, if itdoes not have works, is dead').
Habakkuk 2 The term used for suffering ‫ )עמל(‬ is derived from the biblical text and elsewhere in the pesher it means "trouble" or "wickedness" (1QpHab 1. (Udoh et al. 2008; and McCready and Reinhartz (2008) . Critiques are most notably gathered in D. A. Carson et al. 2001 and 2004. 21 Sanders 1977: 463--71; and 1983: 22--23. that agrees with the LXX manuscripts A and C; 22 when there are other passages that could have been used (e.g. Ps. 89.24). But they interpreted the passage in distinct ways. The diversity of sectarian thought 22 Given that the LXX and NT manuscripts were transmitted together, it is possible, if not likely, that A and C were influenced by Hebrews (see Howard 1958: 210; and Fitzmyer 1981: 454) .
is highlighted when it is recognized that 'faith' in Hebrews is not the same as in Paul. 23 
Conclusions
The study of the Old Testament in the New could benefit from advances in Qumran scholarship. Through post--Qumran textual criticism one has to consider the possibility that divergences in New Testament biblical citations are reflective of a fluid textual situation. The study of biblical citations could take on board the distinction between language and textual classification, which has implications for the implied bible of the New Testament authors. Finally, the recognition of a greater complexity in sectarianism provides an historical perspective of the way that the same biblical text is selected and variously interpreted by groups that shared a common hermeneutical approach.
